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Viewing Vashti: as Victim, as Vilified, and as Venerated 
David J. Zucker, Independent Scholar, Aurora, Colorado, USA 

 
“Vashti never speaks yet her actions speak loud and clear.”1 

 

Abstract 
Viewing the Biblical book of Esther’s Queen Vashti, chiefly through two lenses, traditional rabbinic commentaries, 
and how some contemporary authors, primarily poets writing in English, Vashti is seen as someone victimized, 
someone vilified, but also a woman to be venerated. 
 
Keywords: Book of Esther, Queen Vashti, Vashti poetry, Vashti midrash        
 

This article considers how the character Vashti in the biblical Book of Esther is portrayed chiefly 

through two lenses: traditional rabbinic commentaries about her, and how some contemporary 

authors, primarily poets writing in English, have presented her.2 Both the rabbis and the poets 

share a common subject, Vashti; otherwise, they are very dissimilar in their approach and 

presentation. These two areas, rabbinic teachings and contemporary feminist poetry though unalike 

in scope and purpose approach the text with parallel goals. Each wants to make the biblical 

narrative about Vashti relevant to their readership. They consider Vashti differently, but their 

purpose is to inform their audience about who was this woman, and that it is important that you 

know those matters. The rabbinic material describes the character and actions of Vashti, as does 

the poetry, but the poetry often also seeks to give Vashti a voice in the world today.3 The rabbinic 

material was produced literally hundreds of years ago, in antiquity, late antiquity, and the early 

Middle Ages. The feminist poetry reflects thought in the 21st century. These two approaches 

complement each other, but otherwise they are not directly related.  

The rabbinic material is drawn principally from three sources, the midrash collection Esther 

Rabbah;4 the ancient Aramaic translations of the book, Targum Rishon (First Translation) and 

Targum Sheni (Second Translation) to Esther;5 and short selections from the Babylonian Talmud. 

Midrash often moves far from the plain meaning of that text. Adele Berlin writes that “midrashic 

comments help us see the meaning more clearly, if more imaginatively... The rabbis were not 

interested in what we call ‘the original meaning of the text.’ They were more intent on the meaning 
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for their own time, and they engage in obviously anachronistic readings. They thereby lift the 

biblical story out of its original context and apply it to another context. In so doing, they keep the 

Bible alive, for the moment that the Bible cannot be read into contemporary life it becomes an 

antiquarian document, of little import to a living community.”6  

“Modern readers, especially feminists, tend to view her [Vashti] positively, as a woman who 

resisted male domination and was victimized by it.”7 Yet in its context, Vashti’s indignation is not 

that of a protofeminist; her response is that of a queen. In the biblical text Vashti is not someone 

to be trifled with, as the king might do with a concubine.8 In the view of some rabbinic teachings, 

Vashti was trying to save the reputation and possibly the life of Ahasuerus by refusing to attend 

his banquet unclothed. When Queen Vashti refuses to obey his order, the king is incensed, his fury 

burns within him. Remarkably, “Vashti does not succumb in the face of this apparent absolute 

power, instead she confronts it: she refuses the king’s command. She prefers to engage with the 

danger manifested by her resistance to the king’s orders rather than surrender her agency 

manifested in her own activities—or her own power base as a queen among women. Her character 

develops beyond mere superficial beauty to being an autonomous woman who weighs up a 

complex situation and makes her own decision.”9  

Vashti – the wife of the legendry King Ahasuerus, he who reigned over a hundred and twenty-

seven provinces from India to Cush. Even as he gave a special weeklong banquet, “for all the 

people who lived in the fortress of Shushan, high and low alike,” so likewise “Queen Vashti gave 

a banquet for women, in the royal palace of King Ahasuerus” (Est 1:5, 9). All appeared to be going 

well, and then, suddenly, it wasn’t. Vashti’s name appears ten times in the first two chapters of the 

book.10 She moves rapidly from the heights of power to effective anonymity. That said, in the post-

biblical world Vashti changes from a relatively obscure figure to a person who is portrayed as a 

victim, as someone who is vilified, and finally she comes into her own, a figure who is venerated.  

Vashti is at the same time a necessary, though a relatively minor character in the book of Esther. 

In her royal position she needs to be deposed and dispossessed to create the conditions where 

Esther will become the reigning queen of King Ahasuerus. The book of Esther itself is an anomaly 

in the Bible. It does not mention God, nor does it describe religious rituals. On the surface, while 

the book purports to be a part of Persian history, there is no proof of a queen named Esther. The 
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book of Esther “is an imaginative story… it is a comedy, a book meant to be funny, to provoke 

laughter.”11 The book of Esther is purposely written as a farce, using elements of the burlesque 

including exaggerated caricature types, preposterous situations, broad verbal humor and satire. 

Yet, on another level, Esther is a very serious work. It is a bleak tale in terms of the characterization 

of the subjugation of women, and a dark tale about how the Jewish community is at risk from 

hidden enemies.  

In the book of Esther, to the consternation of many from a feminist viewpoint, the main female 

character, Esther is shown to be the compliant “good wife,” as opposed to the forcefulness of 

Vashti. “The literary prominence given to Esther at the expense of the self-assertive, dignified 

Vashti embodies the biblical stance on sexual politics.”12 Women, this androcentric book seems to 

say are to be obedient and submissive, not figures who challenge male authority. Vashti refuses to 

attend to the king under the conditions that he stipulates when she is summoned. She is punished 

for her reply. Esther, by contrast does go to the king without being summoned, and she is not 

punished.13 Ahasuerus creates an impossible dilemma for Vashti. His “command is contrary to the 

basic tenets of honor/shame, for he commands his wife to enter masculine space inappropriately, 

forbidden a woman who values her sense of shame…The degree of clothing accentuates a basic 

problem. Even fully clothed, Vashti is faced with a dilemma: whether to relinquish her claim to 

honor through abandoning her modesty in a forbidden masculine space, or defying her husband’s 

authority. She chooses the latter.”14 Clearly, in terms of the plotline of the book, Vashti has to 

refuse the king’s request in order to allow for the introduction of Esther. Yet she is not forced to 

appear before Ahasuerus at the party. Her non-consent is voluntary, and she chooses agency over 

compliance, despite the fact that there would be harsh consequences for her decision.15  

Though Vashti disappears from the book of Esther, she is far from a forgotten figure. The rabbis 

refer to her both in midrashic writings and in statements in the Babylonian Talmud. In those 

compilations some very different figures are presented, though they basically fall into the 

categories of victim or villain. A number of contemporary writers view Vashti differently, seeing 

her as a brave figure, someone to be venerated. It is somewhat ironic that in the book of Esther  

Vashti does not have a speaking part. She is described and written about, but the net result is that 

she is silenced. In the biblical book of Esther “which has a far greater proportion of direct address 
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than most biblical literature, none is given to Vashti. She is rendered silent, without voice.”16 As 

shall be shown in the Vashti Venerated section, some of the contemporary authors do present her 

thoughts, giving her a voice today.   

Finally, it is worthwhile to point out that the book of Esther never addresses “the detail of her 

punishment. What happens to her next? Though traditional commentators of the book often assume 

that she is exterminated or, at very least, banished from the palace or the citadel, the text itself is 

not precise at all. The narrative reports merely that she is no longer to appear before the king. 

Indeed, one might argue that Vashti scores the result she wants. She does not want to come before 

the king to show herself; now, how fortunate for her that will never again have to do that very 

action she refuses to do. In sum, this lack of detail, as well as the lack of a reason for Vashti’s 

refusal, leave a great amount of room for speculation with regard to this character.”17  

Vashti as victim 

As mentioned, contemporary “readers, especially feminists, tend to view her [Vashti] positively, 

as a woman who resisted male domination and was victimized by it.”18 Certainly, as depicted in 

the Bible, Vashti is a victim of the reckless and irrational thinking of both King Ahasuerus and his 

counselors. The book of Esther’s “sympathy toward Vashti emerges from the way she is made the 

victim of Xerxes’ [i.e., Ahasuerus’] instability and the princes’ insecurity.”19 The text is clear. For 

a week he and his guests have been drinking the royal wine and the “rule for the drinking was ‘no 

restrictions!’” On the seventh day, when the king was merry with wine, he orders seven eunuchs 

“to bring Queen Vashti before the king wearing a royal diadem, to display her beauty to the peoples 

and the officials; for she was a beautiful woman” (Est 1:8, 10-11). “The king wanted to objectify 

his queen.” Having shown off his opulence for six days, he now wants to “show off his crown 

worn by his most beautiful woman, the pinnacle of his wealth. The boundaries between the male 

and female worlds of feasting are trampled down by this demand of the king. His power is stamped 

not only on his festivities but also on those of Vashti.”20 Vashti, bravely, but with negative 

consequences for her, refuses this royal command. That denial comes at a heavy price: she is 

stripped of her position (Est 1:19), and though remembered, she is never seen again.  

In the midrash collection, Esther Rabbah, compiled about the 6th century CE, and in the Aramaic 

translations, Targum Rishon [First translation/edition] and Targum Sheni [Second 
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translation/edition] probably composed in the 6th to 8th century CE there are examples of views 

both defending Vashti’s actions, and instances which speak ill of her. The rabbis imagine that King 

Ahasuerus and his guests were behaving like unsophisticated louts, each bragging that his wife 

was more beautiful than the next man’s. Would you like to see her, Ahasuerus asks. Yes, his 

drunken companions reply, but then they add, yet she must be naked. The ruler acquiesces and 

demands that she appear unclothed (Targum Rishon 1.11).21 She replies, but surely wearing a 

girdle, and the king denies her even that covering (Esther Rabbah 3.13). Vashti then forcibly 

responds, if they find me beautiful, they will want me and will kill you; if they find me plain, I 

shall bring disgrace upon you. Ahasuerus dismisses her reply (Esther Rabbah 3.14). In the Targum 

Sheni to Esther Ahasuerus threatens her life if she does not obey. Vashti replies, “Since I was born 

until now, no person has seen my body except you, O king” (Targum Sheni 1.12). Although this 

matter of nudity has no basis in the Masoretic Text, and is first mentioned in Esther Rabbah and 

the Targums [targumim], it becomes a very popular trope. “Vashti’s nudity becomes legendary, 

and is replicated in numerous writings and artworks.”22 

One of the ironies of these commentaries on the book of Esther is that in the Targums and rabbinic 

writings, while in some cases Vashti is criticized for various behaviors, in other places such as the 

aforementioned example, Vashti also is portrayed as someone who acted heroically. She actually 

wishes to preserve the dignity of her husband. She seeks to modify his drunken decree, and even 

to save him from the possibility of mortal danger. As mentioned, she suggests to him that his guests 

would find her so desirable they would kill him so to be able to claim Vashti as a prize.   

Aside from the verses describing that she be set aside, (Est 1:15-20) the Bible is silent about what 

happens next, Vashti simply disappears from view. Esther Rabbah and the Targums provide 

answers. Despite no biblical mention of such a fate, these sources indicate that Vashti was executed 

(Esther Rabbah 3.15, 4.11, 5.2. In 4.11 the king gives “the order and they brought her head on a 

platter.”) That Vashti was killed is spelled out in Targum Rishon 1.1, and Targum Sheni 2.1. The 

Targum Rishon explains that God incited the whole episode with Vashti. “When the king’s heart 

became cheerful through wine, the Lord incited against him the angel of confusion to confound 

their festivities” (Targum Rishon 1.10). A few verses later one reads, “Queen Vashti, however, 

refused to come according to the decree of the order of the Lord and the king, as ordered by the 
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princes. Whereupon the king became extremely angry and his fury burned within him (Targum 

Rishon 1.12). Targum Sheni explains that she was a direct descendant of Nebuchadnezzar the 

Babylonian king who destroyed the Temple, and it “was (decreed) from Heaven, that the 

descendants of Nebuchadnezzar king of Babylonia should come to [an] end” (Targum Sheni 2.2).23 

Vashti’s degradation is further noted in that Targum Rishon where it explains that she was naked 

when she was executed (Targum Rishon 1.1). The midrashic collection Pirke de Rabbi Eliezer24 

(compiled c. 7th-11th cent. CE) also indicates that Vashti was naked when she killed (chap. 49). A 

more likely situation is that Vashti was, so to say, demoted and returned to the harem as a mere 

concubine. In a recent novel, it suggests that she escaped with her lover, and presumably lived 

happily ever after.25 

In several places Ahasuerus regrets his actions. After “he had killed her, he began to feel remorse, 

because he realized that she had acted properly” (Esther Rabbah 5.2). In Targum Sheni when 

Ahasuerus is once again sober, he regrets his actions. “He remembered Vashti and (in view of) 

what she had done, as well as what was decreed against her that she was not worth the decree of 

death.” He blames others for this matter, excusing himself because he was inebriated (Targum 

Sheni 2.1-2).  

Poet Yala Korwin (2000/2001) takes note of Vashti’s refusal, her being victimized by Ahasuerus, 

and then her disappearance from the biblical text. “Bring Vashti the queen/ before the king/ with 

the royal crown to show the/ guests/ her grace and beauty. / You refused to come./. … no scribe 

recorded/ the name of your daring. / Was the royal castle/ a prison for you?”26 Likewise, Janet 

Ruth Falon (1996) describes Vashti’s being ill-treated by her husband. “Vashti/ said no/ refused 

the summons/ would not appear/ like a beck-and-call Barbie/ by her husband/ and his cronies/ all 

of whom stunk of unwashed and old wine/ and were eager to own her with their eyes/ … she said 

no/ refused the summons/ would not appear/ … her husband swelled with rage.”27 

Vashti as vilified 

“Vashti is such a fascinating figure because she personifies the many fearful aspects of 

womanhood that are legislated against in cultural configurations of femininity: she is desirable and 

deplorable, invisible and figured, diseased and, ultimately, disobedient. Despite apparent 

contradictions, Vashti is ultimately vilified.”28           
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On a surface reading of the Masoretic Text, Vashti’s refusal to appear (clothed or otherwise) is 

quite reasonable. Ahasuerus’ demand is inappropriate. Yet, to create the need for a new queen, and 

then Esther’s filling that position, it requires Vashti’s dismissal. Rabbinic tradition is not content 

to have Vashti’s royal status terminated, the rabbis found reasons to speak ill of her.29  

They explain that Vashti deserved to be executed for several reasons. Exegeting on a passage found 

in the prophet Isaiah, one rabbi explains why Vashti was warranted to die. “I will arise against 

them—declares GOD of Hosts—and will wipe out from Babylon name and remnant, kith and 

kin—declares God” (Isa 14:22).  Rav said, “name” refers to Nebuchadnezzar, “remnant” refers to 

[his son] Evil-merodach, “kith” refers to his son Belshazzar, and “kin” refers to Vashti, who 

according to the Talmud was a descendant of Nebuchadnezzar and the daughter of Belshazzar 

(Esther Rabbah Proem 12; Esther Rabbah 3.5; see also Babylonian Talmud Megillah 10b). Vashti 

is further vilified because she would not allow Ahasuerus to rebuild the Temple in Jerusalem – 

which had been destroyed by her grandfather (or great-grandfather – Esther Rabbah Proem 12) 

Nebuchadnezzar of Babylon, so she deserved to “suffer this fate” (Esther Rabbah 5.2). She is also 

disparaged because she made Israelite women work totally unclothed on the Sabbath (Targum 

Sheni, Babylonian Talmud Megillah 12b, see endnote 21). This is a kind of double afront for the 

rabbis. Not only is working on the Sabbath prohibited by Biblical and Talmudic tradition, but 

attention to modesty, and especially female modesty is a prime virtue. Given that female modesty 

is “an overriding obsession in the rabbinic portrayal of women”30 and that Vashti according to the 

biblical text rejects Ahasuerus’ inappropriate request, presumably because of modesty issues, it is 

somewhat surprising that nonetheless the rabbis largely disparage her. 

According to rabbinic tradition, both Ahasuerus and Vashti were sexually immoral. “Queen Vashti 

gave a banquet for women in the palace” – Should the verse not have said, “[Vashti gave a banquet 

for the women in] the women’s house?” Raba answered, “Both [Ahasuerus and Vashti] had a sinful 

purpose [that is, they wanted to sleep with the people at their party]. Thus, people say: “He with 

gourds and his wife with squash [or with pumpkins and zucchini according to another translation].” 

(Babylonian Talmud Megillah 12a-b). What those words mean is somewhat ambiguous. 

Gourds/pumpkins of various sizes might allude to breasts, buttocks or more likely scrota, and 

squash/zucchini to male genitalia, or some kind of sex toy. The Talmud teasingly hints at the 
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possible meanings, but leaves these matters uncertain. Another tradition found in the Talmud 

(Megillah 12b) hints that Vashti might have seriously considered the king’s request, in fact she 

may have been receptive to it. Nonetheless, at the last moment she could not comply because she 

suddenly was afflicted by a skin disease, or alternatively that the angel Gabriel came and somehow 

affixed a tail, or some kind of growth to her, therefore she was no longer desirable.  

In terms of classical Christian thinking, Vashti becomes a symbol for the Jewish people or the 

synagogue. The Patristic (Church Father) Rabanus Maurus, (early 9th cent. Germany), Archbishop 

of Mainz, regards Vashti being replaced by Esther, just as the Church replaced the synagogue.31  

This supersessionist approach to Vashti, and more generally to the book of Esther is addressed by 

Barry A. Jones when he writes of the “neglect and hostility … [in] Christian interpretations of [the 

book of] Esther.” He notes that the book of Esther held a tenuous place in the biblical canon in the 

early centuries of Christian history. Martin Luther explicitly condemned the book specifically for 

its popularity with Jewish communities and its emphasis on human responsibility rather than 

religious piety. Liberal Protestant interpretation of the late-nineteenth and early-twentieth centuries 

showed the same kind of contempt for the book of Esther that was often expressed toward Judaism 

within circles influenced by Enlightenment rationalism. Bernhard W. Anderson, one of the most 

well-known Protestant Old Testament scholars of the twentieth century and author of one of the 

most widely adopted textbooks on the Old Testament in American higher education, wrote in 1950 

that Esther was “an uninviting wilderness” for Christian readers, a book “offensive” to 

Christians.32 

Vashti as venerated 

Vashti is the subject of poems and other literary authors. Oftentimes she is praised for her actions. 

She is viewed sympathetically for her choice to stand up for her principles, even though this means 

her downfall. These poets commiserate with Vashti. She is a victim of the absurd behavior of her 

husband Ahasuerus. Yet on the whole, these poets venerate her, for being a strong woman within 

an androcentric/patriarchal world. Poet Michelle Amira (2020) praises Vashti, even as her poem 

denigrates the mindset of ancient Persia. Amira terms Vashti as a “shining star…/ They exiled you 

into the blowing wind/.” Amira posits that “You should be able to say ‘no’ and still be Queen too/. 

But, they stomped on your soul …/”33 Connecting Vashti very closely to current feminist protest, 
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Erika Dreifus (2022) in her poem “Queen Vashti and the #MeToo Movement” writes her poem 

from Vashti’s viewpoint as a woman whose time has finally come: “You can only go so long/ as 

obedient servant/ when you are a spouse/ with pride, and self-worth./ I was cast out,/ the royal 

stage cleared for another/ whose name would live on in light/ while mine receded./ Until now.”34 

Dreyfus highlights how one byproduct of the #MeToo Movement is to see and speak of Vashti in 

a new, and deeply sympathetic light.   

Bonnie Lyons (2003) who titles her poem “The Book of Vashti” is very critical of Jewish women 

who have celebrated Esther and either ignored or downplayed Vashti. Think in wider categories, 

she suggests. Lyons writes: “Yes, you’re Jews/ but you’re also women. / How can you celebrate 

Esther, / Mordecai’s pawn, / who only rose to the occasion/ when he threatened her personally. / 

… But even now/ she blinds you, / binds you/ to your weakness.”35 

In another poem by Lyons, “Esther’s Way” written with the voice of Esther, the speaker 

remembers Vashti ruefully. Here again, the poet raises the issue of the wider category of 

womanhood. “Reveling in a queen’s power, / Vashti forgot she was a woman. / … a woman in a 

man’s world./. Acting openly, directly, / like a man, Vashti/ refused to display herself– / a beautiful 

queenly gesture. / But what did it get her? / What did it do for other women? /…Vashti acted in a 

dream world/ where women have equal power. / I acted in the real world. / Mine was surely the 

way/ of wisdom. So why am I/ constantly justifying myself/ to her?”36 

Naomi Graetz (2005) praises and empathizes with Vashti in the poem “Vashti Unrobed,” for while 

“Straight and proud she stands/ … She will not subject herself, / Submit to gazing drunken eyes/ 

Boring into her … For the first/ And last time. / The party is over. For her.”37 In a similar fashion, 

but speaking in the first person, Irene Orgel (2007) in the poem “Vashti” has her protagonist say, 

“… recall/ that I Vashti/… once briefly asserted sovereignty/ over my own person.”38 These poems 

celebrate Vashti as a strong and courageous woman, who stands tall and claims her own authority 

over her life. 

In a contemporary short story, Jill Hammer (1998) in a kind of modified modern midrash, presents 

a very favorable view of the queen. On one hand Vashti is vain, but, as she explains in Vashti’s 

voice, in “Shushan, vanity was a survival skill, and I possessed it in plenty.” That said, she also 

spends her “private hours studying books” which included “the legends of the Jews, their prophets 



 
Viewing Vashti: as Victim, as Vilified, and as Venerated 

 

 
Women in Judaism: A Multidisciplinary e-Journal Volume 20 Number 1 (2023) 

ISSN 1209-9392 
© 2024 Women in Judaism, Inc. 

All material in the journal is subject to copyright; copyright is held by the journal except where otherwise indicated. There is to be no 
reproduction or distribution of contents by any means without prior permission. Contents do not necessarily reflect the views of the editors. 
 

10 

and invisible God.”39 Vashti is aided and advised by the angel Gabriel, traditionally the angel of 

power (Gabriel in Hebrew means God is my strength). In what turns out to be a suspension of time, 

Gabriel appears to Vashti and urges her to reject Ahasuerus’ command. If she does so, it will 

restore her self-respect that was lost and it would win her a measure of freedom. She does refuse 

the king’s request, and in that moment, she is somehow transported to heaven and takes on the 

name Ofanniel, “the name delights: ‘wheel of God,’ a reminder that in an hour, everything can 

change. Now I, like Gabriel, am a symbol of what all people might be.”40         

While for many authors Vashti is a very sympathetic character, scholar Michael V. Fox correctly 

reminds readers that in many ways the unsung hero of the book of Esther is usually forgotten. The 

fact is that “the author of [that book] is something of a protofeminist… The book certainly does 

not align itself with the men’s side in the conflict. Perhaps alone in the Bible, this author is aware 

of female subservience and is cynical about the masculine qualities that require it.”41   

The role of Vashti in the first two chapters of the book of Esther, her position as Ahasuerus’s 

reigning Queen is a necessary part of the biblical narrative. She has to be there in order for the 

monarch to demand her presence. Likewise, it is her refusal to comply with his request that sets in 

motion the search for a replacement figure as Queen, thereby allowing the introduction of Esther 

and Esther’s attainment of that position. Like much of the Bible, the book of Esther is written from 

an androcentric, although not necessarily a misogynistic viewpoint. As just noted, “this author is 

aware of female subservience and is cynical about the masculine qualities that require it.” Vashti 

is spoken about in the book, although she has no active speaking role. As Queen she gives a 

banquet for women, and then she is asked to appear before the king “wearing a royal diadem, to 

display her beauty to the peoples and the officials; for she was a beautiful woman” (Est 1:11).  

Vashti refuses this request which results in the king being greatly incensed, and apparently 

confused, for he seeks advice as how to deal with the fact that she had failed to obey his command 

(Est 1:12, 15). Although not stated as such, Vashti seems to be, to use a contemporary term, a very 

popular “role model” for women across the empire, because “the ladies of Persia and Media, who 

have heard of the queen’s behavior, will cite it to all of [Ahasuerus’…] officials and there will be 

no end of scorn and provocation!” (Est 1:18). According to the monarch’s advisors, only if and 
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when he replaces her, will throughout the empire, “wives treat their husbands with respect, high 

and low alike” (Est 1:20). 

Throughout the book of Esther, it is clear that this is an inventive story, one created to cause 

laughter. Throughout the ten chapters, the characters are overdrawn, they are larger than life 

figures. The book of Esther also is part of the canon of the Bible. This fact served as an invitation 

to the rabbis to create midrashim to provide additional material which offered a deeper 

understanding of what the text provided. In like manner, contemporary authors seek to give voice 

to the characters of that book, and to provide scholarly background to the book of Esther. Further, 

contemporary poets give voice to characters, in this article to Vashti, allowing her to speak to 

women and men of the 21st century. Vashti is literally voiceless in the book of Esther, but through 

their efforts, poets bring her to life today.  

The book of Esther is a farce, utilizing elements of the burlesque including exaggerated caricature 

types, preposterous situations, broad verbal humor and satire. This is true in the first two chapters 

and continues throughout. Those matters notwithstanding, the biblical book of Esther has serious 

messages. It addresses in dark and stark terms the subjugation of women, and it reminds the readers 

of how then, and throughout history the Jewish community has been at risk from hidden enemies. 

Vashti has a brief, although a vital and necessary role in the book of Esther. After less than a dozen 

references, she disappears from biblical history. Nonetheless, she is a figure who inspires many 

views, views which present Vashti as Victim, Vashti as Vilified, and Vashti as Venerated.  
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