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yet only one sentence is included to de-
scribe their interactions with the remis-
sion service. While the authors are clear
about who they do not include and why;,
they are less clear about who was incar-
cerated at this time. A section describing
who comprised the federal prison popu-
lation generally in this period would have
been beneficial. It would be fascinating to
know how prisoners saw themselves col-
lectively. This would have also strength-
ened their suggestions in Chapter 5 that
some prisoners were privileged over oth-
ers in accessing parole due to their com-
munities, whether it was their family,
friends, or otherwise, who were on the
outside lobbying for their release since
some communities held more power than
others.

The decision to leave the authors’ ex-
plicit position on the success or failure
of prison reform in early 20th-century
Canada until the conclusion is different
but works very well in this instance, again
revealing the commitment of Clarkson
and Munn to centre prisoners’ voices.
Their conclusion, which finds “that re-
form is ‘all a con,” (207) brings together
the theoretical influences that underpin
the rest of the book in a candid man-
ner. Borrowing from Foucault, Rusche
and Kirchheimer, Goffman, Cohen, and
Malthiesen, they find that prisons re-
main consistent regardless of reform.
Clarkson and Munn conclude with re-
ports from the Office of the Correctional
Investigator which detail how problems
similar to those of the 1930s to the 1960s
in federal prisons remain today. Clarkson
and Munn have written a new prison his-
tory and successfully show the nuances of
Canadian prisons and certain prisoners’
experiences of them, while maintaining
that prisons absorb reforms into their
existent structure to uphold a liberal-
capitalist order. Overall, this is an excit-
ing and fantastic book for those who are
interested in Canadian prison history as

REVIEWS / COMPTES RENDUS / 299

well as those interested in histories from
below.

KATIE-MARIE MCNEILL

Queen’s University

Kimberly A. Williams, Stampede:
Misogyny, White Supremacy, and Settler
Colonialism (Halifax & Winnipeg:
Fernwood Publishing, 2021)

KiMBERLY A. WILLIAMS Stampede:
Misogyny, White Supremacy, and Settler
Colonialism is a very welcome addition
to feminist scholarship and the previ-
ous analyses dedicated to the Calgary
Stampede. Several historians and cul-
tural theorists have explored the sig-
nificance of the Stampede’s legacy to the
prairie west, but Williams provides a
feminist analysis of a more contemporary
iteration of the event, the 2012 centennial
celebrations. If, like Williams, you are
not from Calgary, or even an Albertan,
the Calgary Stampede certainly is a spec-
tacular oddity. Even though she positions
herself as an outsider experiencing an
unfamiliar cultural event, given that the
origin of the Stampede was an echo of the
American Wild West shows, Williams
might be the perfect person to be asking
these important feminist questions.

The book provides a thoughtful con-
sideration of who does and does not
benefit from the Calgary Stampede’s fes-
tivities and pervasive cultural impact. In
fact, Williams focuses not only on who
is missing from the narrative, but who is
harmed by the Stampede. It is difficult to
dispute the book’s central argument that
“ ... the Calgary Stampede is, at its core, a
misogynistic, white supremacist institu-
tion that is both a product and an active
purveyor of Canada’s ongoing settler-co-
lonial project” (2), and Williams uses the
book’s chapters to great effect in support-
ing this assertion. The author shows the
Stampede to be more than the innocuous
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spectacle that many make it out to be,
and the book challenges the prevalent
celebratory narrative inherent not only
in the ten-day event but also in much of
the writing dedicated to situating the
Calgary Stampede as a cultural icon.

By focusing on what Williams refers
to as “Stampede clichés,” things that
have occurred so frequently and there-
fore become normalized and divested of
original meanings, Stampede restores
meaning to the seemingly innocent. She
claims that she does not intend to either
dismiss or vilify the Calgary Stampede,
but hopes to “ ... encourage a more com-
plex understanding of the ways in which
its constructed narrative(s) both helped
to create and continue to perpetuate
systems and structures in our city that
cause many of us to be vulnerable to
gender- and race-based violence and ex-
ploitation.” (17) She accomplishes this
by situating the Stampede in the broader
context of gender injustice experienced in
Calgary. According to Williams, by scru-
tinising the narrative promoted by the
Calgary Stampede, it is possible to reveal
the ways in which the event is responsible
for creating and maintaining a social, po-
litical, and economic environment detri-
mental to women in Calgary specifically,
but across Alberta more broadly.

Throughout the book, Williams uses
salient examples from the 2012 Stampede
to support these claims. She situates the
analysis within settler colonialism, white
supremacy, heteropatriarchy, and misog-
yny. Chapter 2, “Petro-Cowboys and the
Frontier Myth,” lays the foundation and
orients readers to the theoretical under-
pinnings. While a stronger connection
could have been developed between the
frontier myth as it applied to the United
States and the adoption of the myth by
the Canadian prairie west, the chapter
succeeds at situating the role of resource
extraction in settler colonialism and con-
nects it with the reification of the oil and

gas industry at the Calgary Stampede.
By continuing this analysis in Chapter
3, “Who’s Greatest Together?” Williams’
reading of the centennial parade includes
an interpretation of militarisation and
the connection to oil and gas. This rela-
tionship seems so obvious, especially in
a settler-colonial society, but very little
has been written about these aspects of
the Stampede especially as they relate to
the parade.

Williams”  interpretation of the
Stampede Parade also draws attention
to both the lack of women participants
and the type of femininity that is ex-
pected and condoned at the Stampede
— a theme that reappears in Chapters 4
and 5. In Chapter 4, “Colonial Redux: The
Calgary Stampede’s ‘Imaginary Indians,”
Williams specifically grapples with First
Nations’ participation in the Elbow River
Camp and the Indian Princess competi-
tion. It is a difficult balance for a white
settler to comment on the colonial un-
derpinnings of these cultural events,
however, Williams manages to provide
valuable insights while acknowledging
her positionality.

Chapter 5, “Sexcapades and Stampede
Queens,” provides the strongest analy-
sis of heteropatriarchy at work at the
Stampede. Williams deftly contrasts the
expectations of Stampede royalty, the
Queen, and Princesses, with the policing
of women’s dress and actions at the mid-
way and the expectations of sex tourists.
This analysis culminates in a brief discus-
sion of the Calgary Stampede, the oil and
gas industry, and Missing and Murdered
Indigenous Women and Girls. It seems
like women cannot win at the Stampede,
and William concludes that “ ... the
Calgary Stampede and a thoroughly de-
colonized gender justice in our city can-
not simultaneously exist.” (192)

This book does not possess many
shortcomings, and the use of cultural
studies’ theoretical methods are effective.



For example, there are consistently
strong descriptions and analyses of the
visual sources. At times, the contextual-
ization of the images or advertisements
could have been expanded to remind
readers that these visual narratives have
been used and reused in reverberations
throughout Stampede history. Some of
those visual texts have been specific to
the rodeo, an element of the Stampede
that Williams decided to omit, which
is reasonable given that other scholarly
work has focused solely on the rodeo
competitions. However, there are times
when the book could have further ex-
plored the opportunities for subversion
during the event. There seems to be lit-
tle room to explore agency or potential
power inversions. In recognition that one
book cannot do it all, the author identi-
fies questions for further analysis and
provides truck nuts in the margins as
a visual cue. Readers will not be able to
help themselves from repeating the open-
ing question, “What the f*ck?”

The conclusion provides excellent sug-
gestions for future research and action.
It is exciting to read a book that boldly
scrutinizes the Calgary Stampede as both
aresult and a perpetuator of settler colo-
nialism. The argument is accessible and
convincing. Even though Williams’ book
provides a detailed deconstruction of one
example of a location-specific cultural
spectacle, Stampede reminds us of the
importance of challenging our regional
cultural myths in light of settler colonial-
ism and heteropatriarchy.

SUSAN L. JOUDREY

Dalhousie University
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Alexandra Pierre, Empreintes de
résistance. Filiations et récits de femmes
autochtones et racisées (Montréal: les
éditions du Remue-ménage, 2021)

DANs LES MILIEUX  féministes
minoritaires, revendiquer des filiations et
construire des lignées militantes sont des
gestes d’'une importance capitale. Pour
lutter contre les préjugés et stéréotypes,
mettre fin a différentes situations de
marginalisation et ouvrir de nouvelles
possibilités politiques, il est nécessaire
de regarder en arriére et de trouver
des modeéles ou des récits sur lesquels
s'appuyer. Aux Etats-Unis, par exemple,
plusieurs écrits classiques des pensées
féministes noires (pensons a In Search
of Our Mothers’ Garden d’Alice Walker,
a Black Feminist Thought de Patricia
Hill Collins, a From Margin to Center
de bell hooks ou a Women, Race, and
Class d’Angela Davis) ont en commun
de montrer que la mise en place de
solidarités intra et intergénérationnelles,
a rebours des récits sociaux, politiques
et culturels dominants, constitue une
réponse essentielle aux oppressions.
Empreintes de résistance, d’Alexandra
Pierre, s’inscrit dans cette voie et propose
d’explorer les traditions militantes de
femmes autochtones, noires et racisées
au Québec. Pierre, qui est actuellement
présidente de la Ligue des droits et
libertés du Québec et ceuvre comme
coordonnatrice de projets dans le milieu
communautaire de Tiohtia:ke/Montréal,
se donne pour objectif de documenter
la pluralité des mobilisations de jeunes
femmes contemporaines tout en rendant
visibles différentes luttes historiques.
Comment réfléchir aux féminismes
d’hier et d’aujourd’hui en dehors des
grands mouvements blancs et exclusifs
— et prendre réellement en compte
I'expérience du racisme, du classisme et
du colonialisme ? Plus encore, comment
prendre en considération le racisme



